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NO one can avoid in one's activity' that flash of understanding produced either through words or through the working of one 's predispositions. (Bhartrhari) We all know something of Harold Coward's contribution to the Study of Religions and Hindu-Christian studies. He is the originator and long-time editor of this Bulletin, and indeed the founder of the Society itself. He was also Director of the Calgary Institute for the Humanities from 1980 to 1992, and from 1992 to the present, Director of the Centre for Studies in Religion and Society in Victoria University in Victoria, British Columbia. In addition to editing this Bulletin, Coward has also served as an editor of the Encyclopedia of Hinduism, the SUNY Series in Religious Studies, and served on the editorial boards of numerous journals. Such duties alone might well have served to keep a professor sufficiently busy, but a glance at Prof. Coward's Cuniculum Vitae considerably broadens and deepens our appreciation of his impressive array of publications: 14 personally 'authored books (occasionally in collaboration with a colleague or two) beginning with Bhartrhari (1976) and most recently T. R. V. Murti (2001) , more than 75 journal essays, 50 book chapters, 250 book reviews, 15 lecture series, plus innumerable individual lectures, and 27 edited and coedited volumes. A long essay would be required just to summarize his research and writing and the projects he has facilitated. This brief essay, however, focuses on just four aspects of this large corpus: studies in the theory of language; rethinking Christian identity in light of Hinduism; contributions to the understanding of pluralism and specifically of Hindu-Christian pluralism; interdisciplinary projects.
First, there is Coward's own specific and focused research on Bhartrhari and the Indian philosophical/grammarian tradition: Bhartrhari (1976) , Sphota Theory of Language (1980 Language ( , 1986 , and The Philosophy of the Grammarians (with K. Kunjunni Raja, 1990) .
In Bhartrhari Coward describes 'how his interest in the process of knowing, and specifically how we know by way of language, was' facilitated by a tum to Bhartrhari:
In Western philosophy, psychology, and theology, I found this study very difficult to pursue because of the academic alienation that exists among these disciplines. In traditional Indian thought, however, I found that there were no brick walls between disciplines and that the question of how language conveys and reveals word meanings had a long and respected academic parentage... I found myself particularly drawn to Bhartrhari's thinking because it spanned the Francis X. Clooney, SJ. is Professor of Comparative Theology at Boston College, Massachusetts, U.S.A. and, during 2002 -2004 At a time when the sacred scriptures of all traditions are losing their depth and power as a result of being interpreted as strictly the product of the human imagination, Bhartrhari comes as a fresh breath of the Divine Spirit. Rather than trusting in the methods of science, reason, and historical analysis to take one to the essence of the Divine, Bhartrhari counsels trust III and deep meditation upon the revealed word itself. (Bhartrhari, p. 123) He ends in an almost homiletic tone:
Many today who are attempting to be sincerely spiritual find that their scriptures no longer speak powerfully to them of God ... Bhartrhari's teaching for the modern spiritual seeker is that the revealed words are to be meditated upon, not only with reference to surrounding historical circumstances (vaikhari vak) and logical rationality (madhyama vak) but with openness to the divine vision within (pasyanti vak). When such an approach to the study of scripture is taken, and the divine spirit embodied within the words is allowed to work in one's consciousness, the result is spiritual sanctification of the highest order (sabdapurvayoga Perhaps here is the place to mention Coward's monograph, Derrida and Indian Thought. Although Derrida does not advert to Indian philosophy or linguistic theory, nonetheless Coward argues that reading Derrida helped him to recover respect for written texts, and thus to reconstitute a religiously important tension between the oral and written in traditions. He explains how Derrida aided him in recovering a more balanced respect for the written as well the oral, enabling him to appreciate Indian thought in a more complex fashion, balancing his deep appreciation for the oral wIth a newfound respect for the written. Underlying the various chapters -Derrida and Bhartrhari on the origins of language and on speech and writing, Derrida and Sankara, Aurobindo, Nagarjuna -runs the theme of Coward's own rediscovery of aspects of the Indian and, consequently,
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Christian traditions previously downplayed. Coward thus finds in Derrida not merely interesting theories of language to compare with his own, but also a resource for rethinking his presuppOSItIOns about language as he had been studying it in the Indian context. As will become clearer below when we consider the wider reaches of Coward's vision of a comprehensive interreligious dialogue in today's world, there is a commonality between Derrida's sense of productive face-to-face speech and Coward's own lifelong project of creating opportunities for transformative conversations; thus Coward cites Derrida:
Face to face with the other within a glance and a speech which both maintain distance and interrupt all totalities, this being-together as separation precedes or exceeds society, collectivity, community. Levinas calls it religion. It opens ethics. The ethical relation is a religious relation. Not a religion, but the religion, the religiosity of the religious. This transcendence beyond negativity is not accomplished by an intuition of a positive presence; it 'only institutes language at the point where neither no nor yes is the first word" but .an interrogation. Not a theoretical interrogation, however, but a total question... the only possible ethical imperative, the only incarnated nonviolence. in that it is respect for the other.
A Much of the book is devoted to exploring a sacred word that is powerful particularly insofar as its oral power has not been lost. Coward seeks to encourage and aid modem Westerners as we learn from other religious cultures how to retrieve what has been lost in our own sense of the power of sacred words and texts as read and heard.
The last chapter is a kind of spiritual testament encapsulating years of insight into the role of oral and written scripture in the world's major traditions as past and future realities, with a focus on key topics, "the ,primacy of the oral," "the need for the written," "the spiritual power of oral and written scripture," and scripture's "future" in worship, religious education, and private devotion. Coward maps out a rich and multidimensioned perspective on how scripture and scriptures have functioned and will function in our increasingly integral global context. In effect, Coward describes for all of us a program for renewing our scholarly, communal and personal use of sacred scripture.
In "Hinduism's Sensitizing of Christianity to its Own Sources," Coward reviews the matter autobiographically, beginning with an account of his own encounter with a Christian preacher in Varanasi:
One day while dressed in pajamas and kurta, sitting in a Banaras Hindu University residence room, I was evangelized by a passing Christian missionary who took me to be a Hindu.' Suddenly~. I found myself looking at my own Christian religion through Hindu eyes., The effect was striking! First, I was shocked at the lack of sensitivity by the 
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He records similar experiences in his study of the Yoga Sutras, which helped him to see that "one's consciousness is so completely one with the word that it is the object of scripture itself that is revealed (i.e., the Lord) rather than the object of the rational activity of the mind (i.e., conceptual thought about the Lord)." (Hinduism's Sensitizing, p. 80) This discovery led Coward to an entirely new approach to the Bible: I put away the commentaries from my desk and immersed myself only in the revealed word itself. My morning Bible study became less and less intellectual and more and more an opening of myself to the transfomiing power of the Biblical word...
The rational/analytical approach to the 'word to which I devoted myself during my working hours as a scholar was balanced by a non-rational devotional experience of the world in my early morning svadhyaya study ... The overbalance on the rational side was corrected and I was reconnected with the deep transforming power present in the direct devotional experience of the world. . 
81)
Coward's study of the Hindu appreciation of sacred orality enabled him to reappropriate the power of the proclaimed word in Christianity, and· by way of his appreciation of mantra practice, even of the Catholic rosary recitation. As a result, the study of Hinduism has been both a confirming and a deepening experience. It has confirmed my Protestant Christian experience of the power of the scriptural word but broadened my awareness of how that power functions in processes such as devotional chanting. Study of the Yoga Sutras has led me to discover traditions of daily spiritual discipline within Christianity, of which I was previously unaware. My daily Bible study has been changed from a rational to a devotional exercise and I have been resensitized to the roots of my spiritual foundation in the hearing of the parables of Jesus as a young child... Seeing my Christian faith through Hindu eyes has also radically altered my view of chanted prayer and my understanding of Christian mission. Hinduism has powerfully sensitized me to a recovery and rediscovery of my· own Christian tradition. (Hinduism's Sensitizing, p.84) A third component in Coward's contribution to the scholarly world is his work in writing numerous essays and writing and editing several books on religious pluralism. Pluralism: Challenge to World Religions (1985) echoes the work of W. C. Smith, emphasizing how different religions and theologies are now so deeply intertwined that the future of seminary education (and its parallels in other traditions) will be deeply constricted unless interreligious learning is made a goal and regular part of the curriculum. At the book's end he suggests six guiding presuppositions for dialogue in the future:
1. that in all religions there is experience of a reality that transcends human conception; 2. that that reality is conceived in a plurality of ways both within each religion and among all religions and that the recognition of plurality is necessary both to safeguard religious freedom and to respect human limitations; 3. that the pluralistic forms of religion are instrumental in function; 4. that due to our finite limitations and our simultaneous need for commitment to a particular experience of transcendent reality, our particular experience, though limited, will function in an absolute sense as the validating criterion for our own personal religious experience; 5. that the Buddha's teaching of critical tolerance and moral compassion always must be observed; and 6. that through self-critical dialogue we must penetrate even further into our own particular experience of transcendent reality (and possibly into the transcendent reality of others). (Pluralism, pp. Pluralism (1987) , and. Hindu-Christian Dialogue (1989) focus more specifically on the history of Hindu-Christian encounter in the Indian context, with an appreciation of specific conditions and factors affecting instances of that encounter. Hindu-Christian contexts today of course occur only in the context of a long history of prior contexts, and Coward has helped us to see more clearly where we are in this conversation at the beginning of a new millennium.
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Modern Indian Responses to Religious
One might of course simply stop with any of the preceding areas of work, but fourth and finally we must also mention the edited volumes on a wide range of issues, for example: Religion and Ethnicity (1978) , Peace, Development and Culture (1990) , Ethics and Climate Change (1993) The collaborative nature of such work is central to Coward's vision of religious studies: there is too much to be known, involving too many disciplines, for us to retreat into overspecializations; religion is too important to be cut off and isolated in a world unto itself; we need one another, we need to work together. It is thus primary to note . that Hindu-Christian studies and dialogue ought not to be focused solely on the rarified realm of the "Hindu-Christian encounter," but rather should open more broadly onto a world where humans who are Hindu and Christian and other religious persons live together, all concerned with the issues facing humans today.
All of this formidable erudition, imagination, and skill in convening conversations and collaborations has over the years yielded abundant fruit in this Hindu-Christian Bulletin itself, as even a recollection of the thematic topics of recent years will indicate: volume 11 (1998): "The Hindu Diaspora;" volume 12 ( A Hindu Perspective"), Anantanand Rambachan ("Hierarchies in the Nature of God?"), William Cenkner ("Retrospective: The Birthing of a Discipline"), and Kenneth Cracknell ("Dialogue: a Call to Friendship") all remind us of the endurance and energy of HinduChristian dialogue and scholarly exchange, the vitality and commitment of those who have been solidifying this enterprise over the last generation, and also of the merit of finding fresh approaches in years to come. The Society for Hindu-Christian Studies itself is an increasingly successful forum for the new conversation convened across the generations, as we all learn to read together, listen, converse in words that are scholarly and alive, our own but also rich with the learning of innumerable generations of Hindus and Christians before us. Perhaps it is Coward's commitment to the power of language -written, oral, among l).S -which inspired him to found the Society in the first place; our cooperation in keeping alive the conversations of the Society will also be our best way to assure him that his good work ww continue to bear fruit.
